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later developed in the following manner. On the
question of validity of knowledge, the Nya^a'Vaise-
sika theory of knowledge as such being neither valid
nor Invalid is primarily pitted against the purva
Mimamsa theory that knowledge as such is always
valid. The Mimamsaka tenaciously maintains in the
last resort, the authority of scripture . (VEDA). The
scripture not being the work of any individual person,
there can be no defect in it to vitsate its validity.
According to the Nyaya-Vaisesika even the validity
of the Veda is not self-established; it should be
proved only on rational grounds. The theory of the
self-validity of knowiedge and its acceptance by
Mimamsakas is ridiculed by the Nyaya-Vaisesika
writers.  Vacaspatimisra criticises the Kumarila's
School, and says that "in a system where a cogni-
tion, not being of self-luminous nature, does not grasp
even itself, the question of its grasping its own
validity is a far cry/7 All types of cognition are to
be accepted as true until and unless they are proved
otherwise.  Almost all the schools of Mimamsa
accept this philosophical thesis and justify it by clai-
ming that we apprehend the truth of a cognition
along with our apprehension of the cognition itself
without depending upon any extrinsic condition.
This, in short, is called the Svatah pran^anya theory
of the Mimamsa system  The origin of this theory
can be traced back as far as Sahara/"

IV

The entire thesis Ss presented in the following
five chapters.